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Him had become a set of formulated doctrines called "The 
Faith"; he counts among the elements borrowed from Greek 
philosophy the influence of Plato, the immense sway of Plotimis 
and the neo-Platonic school; he sets forth — slightly, of necessity 
— the mystic elements in the teachings of the Church Fathers, 
particularly dealing with Gregory of Nyssa and St. Augustine; 
and, after two chapters devoted to Dionysius the Areopagite and 
to John Scotus Erigena, he turns entirely to the mystical out- 
pouring as it affected those spiritual groups that spread over 
mediaeval Europe, the Waldenses, the spiritual Franciscans, the 
Friends of God, the Brotherhood of the Common Life, the 
Lollards, the Anabaptists, the Family of Love, etc. The Walden- 
sian, the Wycliffite and Anabaptist movement, the author admits, 
were non-mystical; but he includes them as important in the 
general trend toward a more inward and personal religion. 

He has been diligent in searching the archives and has added 
new and valuable material in the cases of Amaury and Gerson; 
ani in the Introduction particularly and in the chapters on 
Eckhart and John Scotus Erigena, he has given eloquent and 
vivifying expression to the ancient story of the soul's ascent. 



The result, as the author tells us, of thirty years of adult re- 
ligious experience, thought and study, and of the major part of 
seven years of actual composition, Baron von Hiigel's study of the 
mystical element in religion* is a great mine of thought and fact, 
containing the stuff of a half-dozen books. It is less a biography 
of that almost unknown saint of the latter half of the fifteenth 
century, Caterinetta Fiesca Adorna, than a study of the course 
and validity of the mystical sense illustrated by this unusually 
healtby-minded and independent saint. 

The book has a treble interest, historico-critical, philosophical 
and religious, and of these the first two are the more interesting. 
As Bufus Jones used a study of the mystical consciousness to lead 
up to the doctrine and discipline of the Friends, one of the broad- 
est and freest of Christian sects, so Baron von Hiigel uses the 
same material to prove the eternal and lasting predominance of 
the Boman Catholic Church, which contradiction is no censure 

* " The Mystical Element of Religion, as Studied in St. Catherine of 
Genoa and her Friends." By Baron Friedrich von Hiigel. New York: 
E. P. Dutton & Co., 1908. 
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or depreciation of the mystic sense, but merely tends to show how 
its breadth and cbarity can carry any number of little human 
sects upon its bosom. 

The mystic who has most pronouncedly influenced Baron von 
Hiigel is St. John of the Cross; and it is noteworthy that his 
subject, St. Catherine, drew her inspiration, after the Johannine 
and Pauline writings, from Dionysius the Areopagite and that ex- 
quisite Franciscan poet, Jacaponi da Todi. 

The first essay in the book is an extremely stimulating and in- 
teresting study on the triad of principles in the religious life in 
which the author asserts that no religion can be adequate that 
does not take into account both multiplicity and unity and offer 
both elements to the seeking soul. He points out that as the 
appeal to a child is ever external and traditional — literally an 
object, a symbol and a story — so the appeal to youth is rational 
and speculative, calling upon the reasoning, argumentative, ab- 
stractive side of nature; whereas, in maturity, having seen the 
limits set to human reason, man has recourse to an active and 
volitional religion, a religion tested by deeds and proved by feel- 
ing which the author calls " experiential mystical." 

He traces this development of the religious sense through the 
life of man, through the history of thought, in a way full of 
stimulating suggestion; and it would be a valuable contribution 
to the history of mystic thought if this portion of the book might 
be more fully elaborated and made into a volume by itself. 

The second volume of this work is a study of the psycho- 
physical temperament as exemplified in the Saint of Genoa, her 
obligation to the writings that touched her, her doctrines of con- 
duet, and a final summing up of the whole book tracing ten- 
dencies through asceticism, social religion and the scientific habit 
of mind to the mystical element in religion. 

The author's subject is a difficult one, and his style is more 
than necessarily obscure. The book loses by being over-weighted, 
but it is a valuable addition to the scholarship and research of 
mystic literature. No one who attempts to know the strain of 
mysticism that runs through philosophy or religion can afford 
to pass the book by. 



Mr. Gardner is generally an admirable biographer, learned, 
judicious, a man of letters as well as a scholar, at home alike in 



